Abstract: Despite a distinguished reputation as an orator and bishop in his own time, comparatively little scholarship focuses upon Euthymios Malakes, metropolitan of Neopatras during the later twelfth century. Using his extant works and contemporary sources, this article reconstructs elements of Malakes' career in both Constantinople and Hellas. He was active in each, balancing his intellectual credentials, participation in synods, and elite connections to the capital with immersion in more local contests. This combination allowed him to expand his pursuits and reputation beyond his minor see, into both the capital and elsewhere in the province.
Malakes, albeit once again to his orations only rather than career or biography. 19 As a bishop,
4
Malakes remains relatively obscure.
Based on Malakes' extant writings-thirty-five letters, an unremarkable poem, and six orations-and those of contemporary authors, it is possible to reconstruct aspects of his career, both in Constantinople and Hellas. This information furthers modern understandings of Komnenian bishops by fleshing out a new partial portrait, à la Angold. Malakes serves as a fascinating simultaneous glimpse into both elite circles in Constantinople and a relatively minor see that otherwise appears infrequently within the historical record. Malakes demonstrates how a metropolitan might cultivate a reputation that transcended his see, especially as an orator and a vocal synod member. However, his interactions with fellow provincial prelates also highlight everyday administrative concerns throughout Hellas. This is useful as bishops served much longer in their offices than military or civil administrators and were therefore one of the most stable sources of authority in a province, as Judith Herrin has shown. 20 Malakes is also a clear example of an intermediary figure between Hellas and Constantinople. 21 As Teresa Shawcross recently demonstrated using Michael Choniates, this could be to the advantage of the provincial diocese as much as (or even sometimes more than) the interests of Constantinople. 22 However, Malakes' career offers more than corroboration of the nature of metropolitans and the provincial value of Constantinopolitan connections; his combined literary and episcopal activities helped promote his reputation and administrative reach beyond tiny Neopatras, into both Hellas more broadly and among the intelligentsia of the capital.
Biographical Overview
contemporaries provide some basic information. Michael Choniates implied that Malakes was from Hellas; 23 indeed, he may have hailed from Thebes, given his affinity for the city and the fact that his sister married into the Tornikioi, a family associated with Thebes and Euripos. 24 In his monody for Eustathios, Malakes called himself 'coeval and fellow student' (συνηλικιώτης καὶ σύντροφος) of the archbishop. 25 If he was the same age as Eustathios, he was born roughly between 1115 and 1135, and received his Constantinopolitan education no later than the 1150s. 26 Malakes evidently excelled at his studies: Niketas Choniates remembered him as 'a great man in letters', emphasizing the bishop's academic credentials. 27 Malakes then became known as an orator by autumn 1161, when he delivered a speech for Manuel I during Seljuq sultan Kiliç Arslan II's visit to Constantinople. 28 
Constantinopolitan Connections
Neopatras itself was relatively insignificant in the twelfth century; the city, modern-day Hypati near Lamia, was a metropolis in the ecclesiastical sense, but not otherwise notable. 43 It ranked fiftieth among metropolitan sees and was therefore not even an especially important bishopric in the theme, let alone the empire. 44 However, Malakes' sphere of influence far outstripped Neopatras, particularly as he maintained ongoing associations with Constantinople.
He achieved this through his office, as when he sat in synods, through his reputation as an orator, and through a network of Constantinopolitan associates. 52 Kinnamos, CSHB, 252-6; tr. Brand, 189-92. 53 Kinnamos, CSHB, 253; tr. Brand, 190-1. 54 Sideris, 'Ces gens ont raison', 190; Sakkos, 'Ο Πατήρ μου', 30-2. 55 Kinnamos, CSHB, 253-4; tr. Brand, 190-1; Angold, Church and society, 83-5. 56 Kinnamos, CSHB, 254; tr. Brand, 191. twentieth-ranked metropolitan of those present. The bishops' discussion survives; their interpretations varied over why the Father was greater than Jesus, depending on the exact relationship between Christ's divinity and humanity. Malakes was one of sixteen metropolitan proponents of kenosis, the idea that Christ had been temporarily 'emptied' of divinity as part of the Incarnation. 58 This becomes evident in his testimony at the synod: 'I think that this humble phrase, the Father is greater than I, thus speaks of the Only-Begotten in accordance with His speech and the rest of the more humble speeches given about Himself, clearly proving His condescension (οἰκονομίαν) and that He truly came into being as a human'. 59 That is, Malakes separated the divine and human natures of Christ in order to explain the greater/lesser dynamic.
The remaining bishops offered their opinions; Manuel's side finally won out, and the metropolitans were asked to endorse the lesser-and-equal interpretation. 60 Malakes agreed, though once again with the qualification that the text specifically addressed Christ's incarnate humanity: 'the bishop of Neopatras said that he added to the last phrase of his judgment:
"assuming the created and come-into-being flesh, according to which He also suffered. judgment. 64 This ruling became part of the synodikon of orthodoxy on March 13. 65 The next session was March 20, when the bishops reconvened to enforce their ruling; here, Malakes was one of several figures asked to clarify and confirm their orthodoxy. Those who had endorsed kenosis were particular targets: five of the seven bishops who signed the clarification had supported kenosis during the synod. 66 Malakes agreed to sign. 67 Shortly after this, Manuel published an edict, codifying the decisions of the council into imperial law; 68 Malakes was present when this was read out. 69 After edict and synodikon, all that remained for the synod was to discipline a few remaining opponents; this occurred on April 6 and May 6. Malakes was present at the latter session, though his name does not appear on the list of signatories to the disciplinary decisions reached that day. While this absence on April 6 and lack of a signature on
May 6 could indicate a lack of desire to punish the last dissenters, the similarly spotty records of his fellow metropolitans at these final sessions make this uncertain. 70 Kinnamos and the synodal acts together highlight Malakes both as a metropolitan and a theological dissident. Malakes was one of the relatively small fraction of Byzantine metropolitans to participate actively in this synod. 71 Perhaps the inconsequence and peace of Neopatras enabled him to be absent from his see so (presumably) early into his episcopate; this could corroborate Angold's view of Malakes as a bishop without much to do in Neopatras. 72 Once the synod was finished, any metropolitan's job would have been to bring the synod's decisions back to his suffragan bishops, so that they too could endorse it. 73 76 Malakes was not simply a metropolitan doing his duty, but also an active member of a significant opposition movement and invested in the debate. Indeed, his full endorsement of the emperor's view came only after this had become orthodoxy.
Malakes continued to toe the orthodox line when the debate re-erupted a few years later.
Konstantinos, metropolitan of Kerkyra, a participant in the earlier synod, had never been happy with the emperor's position. In 1166, this bishop had stoutly disagreed with the lesser-and-equal theology but promised to accept whatever position the patriarch took. 77 When Chrysoberges died, Konstantinos reverted again. A second synod convened in 1170, with the emperor, new patriarch Michael III Anchialos, many high-ranking imperial officials, and forty-three metropolitans present. The primary purpose of this synod was to discipline Konstantinos for heresy; he was duly deposed and anathematized. 78 Malakes was not present at the formal 73 Petit, 'Documents inédits', 472-3, 477-8. 74 Monasteriotes was a high-ranking judge to whom Malakes wrote at least one letter. Both likewise attended the 1166 synod. 113 Malakes' sister's marriage to Tornikes cemented the bishop's ties to that family of prominent civil administrators, which included two logothetai tou dromou. 114 There is not enough evidence to flesh out these relationships in more detail, but it is telling that Malakes either associated or sought to associate himself with the imperial and aristocratic elite. These connections could reinforce the bishop's personal pull in the capitaland his ability to exert influence in Hellas.
While metropolitan of Neopatras, Malakes' life clearly outstripped his provincial see.
Even early in his career, he travelled from Neopatras to participate in the patriarchal synods, and, according to Michael Choniates, perhaps later become influential in the regular synods. As part of his job, he debated orthodoxy in the capital and transmitted the synod's decisions out into his see-but the same could be said for any of Malakes' colleagues who had the time and health to leave their dioceses. What makes Malakes significant is the extent to which he threw himself into the theological controversies of the day, while also ultimately sacrificing his beliefs in favour of appearing orthodox; as such, he became both prominent and long lasting. Moreover, Malakes appeared with multiple emperors, performed oratory at court, and sought out high-ranking members of the imperial administration and Church, as well as well-known literary patrons.
Malakes was not unique in any of this, but these experiences and connections enabled him to cultivate an enduring and distinguished career as both a metropolitan and a member of the capital's elite.
In Hellas
Even as Malakes associated himself with Constantinople, he remained invested in his native Hellas. Beyond the metropolitan office, twelfth-century Neopatras itself was quiet, small, and poor. 115 In a sense, Malakes benefited from his lowly diocese, as it likely enabled him to spend more time in the capital than many of his peers. 116 Neopatras itself barely warrants a mention in his entire correspondence, but Malakes did not ignore his episcopal responsibilities.
He was occupied with administrative matters ranging from taxes to suffragan bishops to supervision of monasteries, as well as less ecclesiastical concerns. Thessaly no longer faced the were the administrative power-contests that had become common in the region. 118 Malakes was one of many prelates in the theme of Hellas and Peloponnesos, which encompassed the area between Sparta and Larissa. His episcopate territorially overlapped with the authorities of various civil and military officials, and his metropolitan see was one of several within the theme.
During the twelfth century, the number of bishoprics had actually increased, 119 meaning that Choniates all ran afoul of local tax collectors, 120 while Balsamon notes that Nikolaos of Amykleion resigned his see and became a monk rather than face such officials any longer.
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Likewise, Nikolaos Mouzalon, archbishop of Cyprus 1107-11 repeatedly cited troubles with tax collectors and local officials before similarly abdicating and removing to a monastery (before later becoming patriarch of Constantinople 1147-52). 122 Taxation worries and skirmishes between competing provincial authorities were prevalent beyond Malakes' lifetime, too, as illustrated by the experiences of Ioannes Apokaukos. 123 Malakes' surviving letters include one to a tax collector, Bardas, whom the bishop accused of mercilessness and 'base covetousness for profits'. 124 Malakes claimed that the diocese's funds had been drained away by taxes, 'so that not three obols' remained. 125 While no doubt exaggerated for rhetorical effect, the struggle was real:
the tax-assessments of the later twelfth century were flawed, leading to incorrect taxation and overly-heavy burdens on the people of Hellas. 126 In order to retain resources within his diocese and relieve the people under his pastoral care, Malakes stood up to Bardas and sided with his province against the servants of the capital.
However, Malakes had relatively few resources with which to resist Bardas: imperial officials had every right to collect taxes in Hellas. 127 Therefore, Malakes turned to his skill with words to persuade the official that he had gone too far. In a mixture of supplicating hyperbole and acerbic wit, he asked the tax-collector to 'withdraw your whips' and to give back the money he cruelly extracted from the people of Neopatras, so that they might redeem their homes-and so that Bardas might in turn might get into heaven. 128 Failing this, Malakes had one other option:
as seen in his letter to Andronikos Kamateros, he could also sidestep the tax collectors and petition the imperial administration directly, a tactic also used by Theophylact and Michael
Choniates. 129 While Malakes admittedly was not optimistic about relief in that letter, 130 the fact that he wrote about taxes with a man who had the emperor's ear suggests he attempted to alleviate his problems using his Constantinopolitan network. It is unclear whether Malakes obtained any help this way, but the conflict with Bardas illustrates the challenges facing a rural metropolitan and the ways in which he attempted to address these.
When a civil administrator was patently in the wrong, for example meddling in ecclesiastical affairs, metropolitans could use their official weight to resolve conflicts. In an incident recorded in a letter from Michael Choniates to Malakes, the metropolitans skirmished with a protokentarchos, a low-ranking regional military commander, over the appointment of an abbot at a monastery at Myrrinion. Malakes had removed the original abbot there because he had been a layman not a monk, and chose a more appropriate replacement. However, the reason for
Choniates' letter was to inform Malakes that another rival abbot, backed by the protokentarchos, had ousted the replacement as soon as Malakes had left for Constantinople. 131 The matter dragged on, and Choniates finally sought help from Manuel, metropolitan of Thebes, 132 in whose diocese the theme's civil administration was based. 133 While it is not clear how Manuel resolved the conflict, perhaps he pressured the governor of the province in Thebes to command his underling to step away from the monastery. The system was far from perfect-after all,
Choniates had been unsuccessful at using persuasion or other means prior to consulting Manuel of Thebes-but cooperation between metropolitans offered a way to double-up episcopal influence more effectively against rival administrators.
Taxation likewise brought provincial bishops together in sympathy, as illustrated in a pair of letters by Malakes to Konstantinos, metropolitan of Patras. Here, Malakes repeated the same criticisms as in the letter to Bardas, lamenting that both bishops were suffering at 'the illegal burden of government affairs and both the barbaric raids and Scythian foraging of our own brothers and neighbours, discharged wickedly by the tax collectors and the monthly or even daily tax-gathering'. 134 While expressing confidence that evildoers would meet their just deserts at the conclusion of his first letter, 135 Malakes' advice in a second was far more stoical. After another indignant discussion of financial troubles stemming 'from men uneducated and ignorant of God', Balsam and the people of Euripos should honour Malakes for his merits and reputation. 145 The larger episode is obscure, but the two metropolitans' approaches to it are revealing. Malakes found it natural enough to extend his authority beyond the borders of his metropolitan see, perhaps especially given his familial ties to the area; as a local boy, his authority extended into the personal realm as much as the official. Furthermore, Malakes had no qualms about his actions: he denigrated both Balsam and Choniates when questioned, branding the former as a liar and the latter as a dupe. 146 Choniates, however, could not ignore Malakes' incursion into his suffragan's see and had to weigh a cooperative relationship with Malakes against his own metropolitan rights. By balancing these interests, Choniates, too, emphasized that personal pull could distort strict observance to the ecclesiastical hierarchy, a problematic reality in a province already riddled with competing authorities.
Malakes' overreach fits with his combination of local, imperial, and intellectual pull. he is perhaps noteworthy in the degree to which he balanced his worlds: he was closely tied to
Hellas and a notable figure in the capital. He used his handle on local affairs to allow him time in the capital while bringing that Constantinopolitan influence back to help him in Hellas. Despite his small diocese, tendency to infuriate emperors, and split attention between capital and province, Malakes emerges as an energetic provincial administrator, able yet circumspect theologian, and noted intellectual whose career lasted decades and transcended his modest see.
